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A Rationale for Choosing the Subject:

The present Indian Culture is the outcome of three major (viz. Hinduism, Jainism
and Buddhism) and countless minor thought-currents, influencing each other from thou-
sand of years uptill now. In order to fulfil the purpose of this conference i.e ‘‘to enrich the
academic and intellectual content to open up new vistas of research,”” an attempt is made
to re-interpret the ‘mithyasruta-passage’ in ‘Nandisutra’- traditionally known as ‘calika-
satra’- an Ardhamagadhi canonical text.

Why this particular passage ?:

Around twelve years ago, in the syllabus of a Jainological Institute, Bhagavadgita,
Patafijalayoga and Dhammapada were introduced for the comparative study. When opin-
ions of the traditional Jain teachers (popularly called ‘swadhyayees’) were asked. Sur-
prisingly most of them opposed firmly to study these texts. A passage of Nandisutra was
shown to me where Mahabharata, Patafijala and Buddhavacana were designated as
‘mithyasrutas’ viz. ‘heretical texts’.

During last twelve years, I fumbled several times at this passage and also at the
similar passage in Anuyogadvara. It felt very odd for me to stamp many renowned non-
Jaina texts as mithyasruta, a spirit indeed not congruent with the non-absolutistic and all-
inclusive nature of Jainism. Thus this research article is a natural outcome of the efforts to
re-interpret this ancient text in the light of non-absolutism.

About Nandi in short:

Nandi is chronologically a later Ardhamagadhi text ascribed to Devavacaka' or
Devardhigani of the 5™ century A.D. It’s language is a specimen of old Jaina Maharastri
rather than Ardhamagadhi. In the histories of Prakrit Literature, it is told that Nandisutra
was written and included in the Agamas at the third (or fourth) conference of Jaina
monks, held at Valabhi (466 A.D.). Nandi presents the Epistemology of Jainas in consoli-
dated manner using contemporary terminology of Nyaya, suggesting the dawn of Nyaya-
yuga on Jaina horizon.



The list of important texts presented in the concerned passage of Nandi is very
enlightening for any Indologist. The whole passage runs likewise:

W3 (%) ¥ Toh @ T=ogd ? 3 30 AU fesledlc T=oceig-aare™, d &l - WRE (2)
T () g (3) Hifegd (¥) wmfeEnst (1) Wegg (5) FOEE () AW (7) GoH (¢
FUTTETH (2) TG (20) e (22) Afd (2R) FS (23) SR (%) WA (2u) W (28)
U (%) TR ($¢) UMSMG (%) TEAT STENhSIHAN TN F a1 Je |

(R) T fresfizm feoauimiears fieeygd, T <99 wmfefsy TmauiRas awgd |

(3) wrean fresfefam fo wgd, w1 7 wrmRsTusd, swer d fresfefan dfe =@ wwufe <
AN °h3 U@l and | § 7 =agd |

The Context of the Passage in Nandr:

While describing the Srutajiiana, DVG first explains samyak-$ruta i.e. Jaina canoni-
cal texts, specially ganipitaka, the 12 Ardhamagadhi texts. Immediately after that, he
considers mithyasrutas. The whole Sruta-thought of DVG is probably based on two
important Tattvarthasutras, viz.

o6 ARYd gREEaien, and AR frme (2

Thus, in this passage, DVG gives examples of 3-&¥%e4d or Faawd (i.e. F-4d).

Treatment of Mithyasrutas in Anuyogadvara:

Anuyogadvara is ascribed to Arya Rakshita belonging to 2™ cen.A.D. He divides
‘bhavasruta’ into ‘laukika’ (i.e. popular) and ‘lokottara’ (i.e. spiritual). AR?® mentions the
19 texts, 72 arts and Vedas with its auxiliary texts. Though AR ascribes the texts as,
‘brainchild of heretics’, he is aware of the popularity and utility of the texts in day-to-day
life.

There is a lapse of time of three centuries between Anuyogadvara and Nandi. The
attitude towards popular texts is changed in-between. The sectarian spirit can be guessed
by the term ‘mithyasruta’ in Nandi. DVG is not favorable for the total dismissal of the
popular texts, which comprise a part of contemporary education. All the Jaina texts are
basically religious, ethical and spiritual. We do not find a separate parallel educational
system which is totally ‘Jaina’. It means that the educated Jaina monks were well-versed
in these ‘Sastras’. The educated lay-votaries also might have gone through these texts.
Therefore DVG has justified his view by two arguments which are added to the list of
heretical texts. The two supportive statements are not given by Anuyogadvara because
the status of ‘laukika bhavasruta’ is already given to them.

The purport of the supportive statements of DVG is likewise:

i) If the texts are studied by a non-believer (mithya-drstin), they become mithyasruta
but if studied by a believer (samyak-drstin) they become samyak-Sruta.

ii) Or else, even for a non-beliver, the texts become ‘samyak’ if the texts help them
to abandon their defiled views and creates samyaktva in them.

Pt. Dalasukhaji Malvaniya praises DVG for his liberal all-inclusive attitude in his
book - ‘TH I i S et In the self-commentary on Tattvartha 1.20, the nature of
popular texts and Jaina scriptures is discussed and the view similar to Nandi is ex-

pressed.®



The Help Provided by the Commentators:

Jinadasagani’s cdrni (included in Haribhadra’s comm.), Haribhadra’s vrtti and
Malayagiri’s tika is available on Nandi. Each text has taken notice of the supportive
comments of DVG but throws no light on the names of the texts mentioned in Nandi.
Haribhadra says,‘ﬂTW&lﬁlTﬁ{ ?ﬁﬁ?@ RICGECIEIE) T IITET:” (p-26) Malayagiri mentions,
“YRATCHS U1 Bloh AHGRAd] Siehd T o8 T&EIHITdT |’ (p-194) Malayagiri has discussed
a lot upon ‘How to attain samyaktva ?’ by reading the ‘mithyasrutas’. Malayagiri extends
the list of texts by adding the name of six texts.

It is surprising that commentators have not given even the Sanskrit equivalents of all
texts. Ghasilalji mentions the Sanskrit versions but no further information is provided.
Dictionary of Proper Nouns, mentions all the texts as ‘heretical texts’, without any com-
ment. Dr.J.C.Jain provides scanty footnotes concerned to the name of the text in his “Tehd
aifgcd &1 3fdg™@ (p.172). In Punyavijayaji’s edition of Nandi and Anuyogadvara, ample
footnotes are provided in which variant readings in different mss. are noted meticulously.

General Observations on the Titles of the Texts:

* The texts were so popular that for the commentators, it was needless to give the
Sanskrit names. Many of the texts are well-known but five or six names are dubious for
us at present time, which we will consider later on.

* The list is very random. It is not based on chronology, reverse-chronology, popu-
larity or subject-wise classification.

* Malayagiri’s six additional names suggest the increasing popularity of these texts
during 5" century and 12" century (i.e. the date of DVG and Malayagiri). In Malayagiri’s
list, ‘“%g TUI3T — T3U%3T"" has a peculiar context, because the lists of 72 arts found in Jaina
texts like Samavaya, Aupapatika and Kuvalayamala start from &&-71e and end with
TIEH.

* In all the modern editions of Nandi, the list of Malayagiri is found, which is
definitely an extended list.

* Barring few exceptions, DVG prefers the ‘names of the texts’ and not the ‘names
of the authors’. DVG renders all these texts as ‘Srutas’. They are the treatises based on
the joint efforts of many authors and handed down to us over the centuries by oral
tradition. Where-ever the authorship is certain, he includes author’s name viz. Hitsgd,

et and g,

Brief Critical Comments on the Each Text of Nandi:
1] Bharata (YRz) -

In the fifth century A.D., Mahabharata was popularly known as Bharata. Scholars
accept the theory of three versions of Mahabharata. The second version was known as
Bhiarata and the last one was Satasahasri Satnhita i.e. Mahabharata. Thus the name
Bharata in this passage helps us for the date-fixation of the present version of Mahabharata.
We can guess that upto the 5™ cen.A.D., the present version of Mahabharata was no
finalized.

It is very interesting to note that in the Ardhamagadhi texts, Krsnakatha found a



reasonable space than Ramakatha. Thus in the list of popular texts, DVG mentions Bharata
initially and Ramayana at second place. It throws light on one of theory that, ‘Bharata
came first in the written form and then Ramayana’. Jainas’ affinity to Bharata is due to the
association of Krsna with the 22nd Tirthankara Aristanemi. Haribhadra, in his Dhartakhyana

mentions ‘HREUHREUY geas' and not otherwise.

2] Ramayana (THR0I) -

Vimalasiri’s Paumacariyam is the first Jaina version of Ramayana (3"-4™ cen.A.D.).
It means that DVG knows Paumacariyam. Thus, the norms of mithyasruta and samyak-
sruta laid down by DVG, Valmiki-Ramayana is mithyasruta but Vimalastri’s Ramayana is
samyak-Sruta.

3] Abhitasuraksa (¥HEEE ?) -

This name of the text is found in Anuyogadvara (49), Nandi (72), Vyavaharabhasya
(part 3 p.132), Gommatasara (Jivakanda p.117) and Lalitavistara (12.33 9=+~ p.108)

with a lot of variant readings viz. g¥iuTgeas, sHAEera, Winged, Wugeaw, cHivygEe,

afeTgrE, s etc. There is a lot of controversy about the Sanskrit version of
the text. Dr.J.C.Jain and Dr.Mohanlal Mehta explain it as, ‘‘a heretical (laukika) work by

Bhimasura.”’

I personally prefer the Skt. chaya ‘smftawmgia’. According to me it is probably the
second version of Caraka Sambhita ascribed to Drdhabala, an Ayurvedic text which is
based on the protection (raksa) of life (asu) for them who are very anxious (abhata)
about the well-being of their life.

In the whole Jaina Prakrit Literature, views about cikitsd and pafcakarma are re-
flected, in three stages - first the denial, then a little reconciliation and at the end Janification
of Ayurvedic texts. In this per view ‘#HEE’ could be an Ayurvedic text.

4] Kautiliya (+1fsga) -

The name Kodillaya certainly suggests Kautiliya Arthasastra. DVG generally prefers
the name of the text and not the author. Here, it means, ‘the science of crookedness i.e.
the science of polity’. We get ample references of Canakya in Jaina literature from 4"
cen.A.D. upto 15" cen.A.D. Jainas generally prefer the name ‘Canakya’ and very rarely
‘Kautilya’. It is in real sense a Sruta because the views of the predecessors are often
mentioned in Arthasastra. At the time of DVG, the text was popular as Kautilyaka and not
as Arthasastra.

Many Indologist and Sanskritists like Hivargaokar, R.D.Karmarkar and Durga Bhagvat
have mentioned that a certain sense of censure or dishonor towards Canakya is seen
from this passage of Nandi. If we scrutinize the Canakya-narratives in Jaina literature a
high regard is seen towards Canakya especially for his Prayopagamana death. If we
interpret the mithya-sruta-passage in the light of DVG’s remarks, and Canakya’s es-
teemed position which is reflected in the narrative literature, we come to the conclusion
that considering Canakya’s attitude towards the larger good of the society, his text should
not be totally dismissed as a mithyasruta. Many of the Jaina Acaryas described Canakya



as ‘SameETE®’ - who achieved the highest goal of human life.5

5] Sakabhadrika (Ffes?) -

The name of the fifth text in the list is ‘Sagabhaddiyao’. This Prakrit version is
accepted by Haribhadra and Malayagiri. Some other scholars accept the version ‘Teafeamei’
and render it as ‘SEReMigHI’ - “‘a science (or art) of making carts, chariot etc.”” or ‘“‘a
science of warfare based on the description of k=g etc.”

According to my opinion, ‘S-fg®’ has a certain meaning. We find a list of the
non-Aryan people in Ardhamagadhi texts as &T-gUl-sesi{ etc’. One of the meanings of
9fgehT is-‘an enchanted sacred thread’. In Hindi dictionary it is translated as ‘qrets’. There-
fore it can be a text based on popular beliefs, giving out enchanted black threads for
expelling evil spirits etc. These magical practices might have entered in India with the
advent of Sakas. The story of Kalakacarya and Saka King is given in the Prabandha
literature of Jainas.®
Thus if we accept the reading ‘Sh-9fgeht” it could be a text dedicated to magical

rites. In the variant readings, ‘9f€a” is common and words are - 3°, @e’, Te’, @1’ Ta’.

6] Khodamuha (7) -

Different Prakrit variants are noted of this text in different mss. of Nandi and
Anuyogadvara. They are - HIgqg, HeTqs, TISags, AISTYE and ST,

If the name of the text is ‘EﬁETDjE’, it is obviously a text concerned to horses, as
Ghasilalaji suggests. But in that case, “IEIga’ is a better reading because I matches
with the list of Srutas. Punyavijayaji accepts the reading ‘@igqg’. The word ‘@8’ can be
traced in the Skt. roots ‘&9’ and ‘f&ag’. &g is phonetically nearer to @E. Various mean-
ing of the root &g are given. The common general meaning is, ‘to produce sound’, which
is necessarily connected with mouth (muha ¢ mukha). Therefore @Iegg is probably a text
related to phonetics - a science of articulated sounds.

If we treat ‘@I as a DeSya word, the word means ‘a mountain deity’, thus ‘@iegg’
means the masks or small idols of mountain deities. Manoramakaha mentions ‘gavor@ifsane’
in the same sense’. It is indicated that the art of making masks or small idols of popular

deities was prevalent in the society.

7] Kalpasrita (Fo1f&=) -

Sanskrit rendering of the word FIfi¥ is suggested by many scholars as M -‘an
art of weaving clothes with cotton threads.” It is only a wide guess based on the Skt.
rendering. DVG covers 72 different arts under ‘STaai &3, Do ‘the art of weaving’ is
worth mentioning separately ? So we should think some other alternative. ‘edTi3d’ can
also be “HWIFA as per rules. If we go through the various meanings of %4, the word
e direct us to ‘@Iﬁl’, where the word ‘&ed’ is used in the sense of, ‘religious duties
and rituals of Varnasramas’.

If the word is suggestive of Kalpasutra, then it is sacrificial science or Jaiminiya
Darsana i.e. Plrva-mimarsa.



gid-=gfd-guu is the famous triad. %fd (i.e. 9€) and JUU° are mentioned. Therefore if
we take HedTiyd in the sense of ¥, there is no harm.

‘S’ is one of the 8 chapters of Caraka Samhita. So it can also be a work
related to Ayurvedic medicines specially kalpa, rasayana etc.

8] Naga (? Nama) Suksma (A7ggH) -

In most of the edited texts of Nandi and Anuyoga, the accepted reading is IFTHgH. As
suggested by some scholars, it is SfefTeT i.e. a text dedicated to the training of elephants.
TSB& is generally covered under 72 Arts. Therefore it could be a text of logic - where
suksma or hair-splitting discussions occur. The word Naga indicates two Buddhist logi-
cians of the same century which DVG belongs, i.e. Nagarjuna and Dingnaga. It may
suggest Mallanaga i.e. Vatsyayana where sex-life is discussed with minute details.

9] Kanakasaptati (Suvarnasaptati) (FUF&Ed) -
As suggested by Dr.J.C.Jain and other scholars, SR is obviously Suvarnasaptati,
a commentary of Sastitantra-Mathara-Vrtti which was translated and revised in Chinese.

10] Vaisesika (a=8f4) -

It obviously refers to the Vaisesika Satras of the revered sage Kanada. In the intro-
duction of Tattvarthastutra Pt. Sukhalalaji Samghavi has pointed out the influence of
Vaisesika Sttras on Tattvartha, the famous Jaina philosophical system in Sanskrit apho-
risms. DVG is not expected to dismiss VaiSesika Sutras totally as mithyasruta, therefore
his supportive arguments apply to this text specially.

11] Buddhavacana (gadvi) -
‘Buddhavacana’ are the Pali Tripitaka texts with aftthakathas which were finalized
after the three conferences (Sarngitis) up to the period of DVG.

12] Vaisika (df&@) -

The name of the text in absent in Malayagiri’s commentary on Nandi. It is definitely
a work related to Kamasitra, a text concerned to erotics and certainly a part of ‘Ancient
Indian Educational system’. From the view point of a Jaina monk, who observe strict
celibacy, this treatise pertaining to Kamasutra is of-course a mithyasruta. Curnikara on

Satrakrtanga 1.1.9.2 explains, ‘31 3fSwht afor:, --- SAoar Jvenfern ek 1 31U fove @at
forioTg Jvregd gammT g6 Hdf<d | (Cu.p.175) q1 Afreht IO RISEE: Hoosiod: (Cu.p.177)”

With the help of Carnikara, we can guess that df¥% could be a text pertaining to
trade or commerce. The possibility of a commerce based text cannot be totally ruled out.

13] Kapiliya (sfas, sifas, wifdfe) -

If we choose the name of the text as HIfd® or HIAi3d, it would be better, because
DVG prefers the text-name rather than the author. This is certainly a mention of
Kapilamuni’s Samkhyasttras. Kapil, the Upanisadic sage is mentioned by Brahmanic and

Sramanic traditions with a high regard'®. The fact is almost established that the ancient



Sarhkyds owe to Sramanic culture. DVG mentions the treatise of Kapila, which was
probably available to him but which is extinct now.

14] Lokayata (3rT) -
Obviously it is a heretical system in true sense known as Barhaspatyas and later on
famous as Carvakas. Kautilya mentions them as Lokayatas or Barhaspatyas in his

Arthasastra'l. In Sutrakrtanga, the text is enumerated under desiteraeaditae 12, Haribhadra,
an eight-century-literary-giant mentions and negates the lokayata views in his Sad-darsana-
samucchaya'®. There is a possibility of having a written text of lokdyata views before
DVG which he includes in the list of mithyasrutas. Not a single text of lokayatas is
preserved and one has to rely upon the arguments of different dcaryas expressed in their
refutations.

15] Sastitantra (&f&d) and 16] Mathara (91e?) -

The traditionally known lineage of Samkhya-sages is confirmed by the present
mithyasruta-passage which is really a revealing fact. It is told that Kapila taught these
views to Asurl and Asuri to Paficasikha. Probably it is the work ‘Sastitantra’. Then
Isvarekrsna (150 A.D.) included the gist in his Sarmmkhyakarikas. Matharavrtti is the oldest
commentary on Sarmhkhakarikas. Around 450 A.D., it was translated into Chinese as
Suvarnasaptati which is mentioned by DVG as Kanakasaptati. We can guess with the
help of this passage that at the time of DVG, Samkya system was at its peak. That is why
Bhagavadgita is very much eager to include it in the Brahmanical tradition*.

Mathara holds high position in the enumeration of these texts because a commen-
tary called matharavrtti on Nyayasutras is also probably present before DVG. It is very
illuminating that Vyavaharabhasya and its commentary mentions Mathara and Kautilya
together!.

Thus with the help of this passage, we can fix the upper limit of many non-Jaina
ancient texts.

17] Purana (q091) -

DVG. mentions the general term ‘Purana’ and any of the specific Puranas are not
mentioned. Bhagavata-purana is not mentioned in the Nandi-commentary of Haribhadra
and also in Anuyogadvara (with comm.). Malayagiri separately mentions Bhagavata along
with Purana. One of the possibility is - DVG might have included Bhagavata in ‘Purana’.
The shadows of Bhagavata and especially Krsnakathas are seen in the Ardhamagadhi
canons viz. Jiatadharmakatha and Antagadadasa.

The second guess of not mentioning Bhagavata separately is likewise - we can infer
that the present text of Bhagavata was not finalized before 5™ century A.D., but the social
impact of the oral tradition of Krsnakathas was tremendous and was reflected in
Ardhamagadhi canons. At the time of Malayagiri (12" cen.A.D.), the Bhagavata cult was
at its zenith, so he added the name of the text very naturally in his list. It is interesting to
note that in Bhagavatapurana, Rsabha is enumerated in the Armsavataras of Visnu. De-
tailed biography of Rsabha is given in Bhagavata which is very much similar to Jain



tradition. Dr. Padmanabha Jaini had discussed a lot about both of the Rsabhacaritasm.
The date of Bhagavata is fixed by Dr. Padmanabha Jaini as 10®-11" cen.A.D. If it is so,
then there is no wonder that the name of Bhagavata is not found in Anuyoga, Nandi and
not even in the commentary of Haribhadra.

Thus the mention of Purana in ‘singular’ and addition of Bhagavata, compel the
researchers to think over the antiquity of Puranas especially Bhagavata.

18] Vyakarana (drmu) -

Since the Prakrit grammars are not written before fifth century, then in the present
context, it is of course the well-known triad of Sanskrit grammarians viz. Panini, Katyayana
and Patafijali is referred to.

19] Nataka (vrs™) -

It is no doubt that, Natyasastra currently famous as Bharata’s Natyasastra. The date
of this text is noted down in the Deccan-College-Sanskrit-Dictionary as 1% or 2™ cen.A.D.
In the Ardhamagadhi texts like Samavaya, Jiatadharmakatha and Rajaprasniya the list of
72 arts is given. In that list, after Lekha and Ganita - ‘Rava, Natta, Giya, Vaiya, Saragaya
and Pokkharagaya’ are mentioned, which are directly connected with Natyasastra.

20] 72 Arts, starting with Lekha, Ganita and ending with Sakunnaruta (STaRifiehe131)-
According to Jaina tradition, Drstivada (which is extinct) was a gigantic ancient
sourcebook of Jaina knowledge including all arts, sciences, ethics and metaphysics. It is
told that the 10™ Parva of Drstivada, contained numerous Vidyas. If Sakunaruta is a
Vidya, then it should have been the part of the 10™ Parva. The 13" Purva ‘Kriyavisala’
contained Lekha (art of writing), Ganita (art of counting) etc., total 72 arts for males and
64 for females. Sakunaruta is the last one among the list of 72 arts. It literary means the
chirping of birds, cries of birds and specifically means, ‘art of recognizing the notes and
meaning of different birds’. Prof. Apte, in one of his articles suggests that it is an art of

imitating bird-cries'”. But if it is a Gudhavidya (occult lore) then it is, ‘understanding the

meaning of bird-cries’. We find such instances in Prakrit narrative literature'®.

Jaina, Buddhist and Hindu sources differ a lot while counting the 72 arts. Even the
canonical and post-canonical literature of Jainas differs about the details. In the present
context, it is noteworthy that Anuyoga and Nandi (Punyavijayaji edn.) do not include
Lekha, Ganita and Sakunaruta separately because the might have felt that these are
covered under ‘SEARHSHAT viz. 72 arts. It is the addition of Malayagiri to note down the
initial and last names of 72 arts. These are the practical arts based on varied skills and of
course are not the names of particular texts.

If we trace back the arts in Drstivada, the revered source-book of Jainas, DVG. felt
it necessary to sanction proper position for the popular texts, in the field of Srutajiana.

21] Four Vedas with its Main and Auxiliary Texts (IR I I3 Tem) -
In the Vedic tradition, four Vedas are Rk, Yajus, Saman and Atharvana. Vedangas
are six, viz. Siksa, Kalpa, Vyakarana, Chanda, Nirukta and Jyotisa. Upangas are four viz.



Purana, Nyaya, Mimarnsa and Dharmasastra. Besides this, each of the Veda has its
Brahmana, Aranyaka and Upanisad.

Whether all the above-mentioned texts were present before DVG. or not, is a very
debatable subject, but in the ancient Jaina texts we find the terms like éﬂﬁ@, aaa'c(lﬁﬂ'ﬂ'ﬂ
etc. at many instances. It is noteworthy that the division of Ardhamagadhi texts into
Anga, Upanga, Chedasitra etc. is not found in Nandi. In fact this type of classification is
seen in commentaries of Malayagiri.

22] Malayagiri on the concerned Passage of Nandi -

The additional names of texts provided by Malayagiri are serially (i) Trairasika (qUf&7)
(ii) Patafjala (IS and (i) Pusyadaivata (grgaiaa).

These three names are not found in Anuyoga and in the ms. of Nandi referred by
Haribhadra.

(i) Trairasika (qUf@27): In the list of the mithyasruta texts, ‘afed’ is found at the 12®
place in many editions of Anuyoga and Nandi, but Malayagiri totally drops ‘af&d’ and
replaces it by <aUR31’. Two types of Trairadikas are found in Jaina texts. As mentioned in
ViSesavasyakabhasya and AvaSyakatika (Haribhadra), ‘Ui’ was the 6™ Nihnava (schism)
who appeared 544 years after Mahavira-nirvana. Monk Rohagupta opined that there is a
third class of ‘no-Jiva’ besides ‘jiva and a-jiva’. According to the opinion of Jaina schol-
ars, the Vaisesika-system, the Brahmanic atomism has emerged from this Trairasika doc-
trine™?.

But the Ajivikas are also mentioned as ‘Trairasikas’. Silanka declares in his com-
mentary of Sutrakrtanga that, ‘the belief in return from moksa’, is held by the Trairasika
followers of Gosala, who have twenty-one sitras arranged according the Trairasika sutras
in the Parvas. Haribhadra, Silanka and Abhayadeva explain at various places that the
followers of Gosalaka are called Ajivikas, as well as Trairasikas.

In the present context it is quite logical to take ‘Ajivika Trairasikas’ and not the
‘Nihnava Trairasikas’. Malayagiri might have gone through some text of ‘Ajivika Trairasikas’,
which throw light on the existence of Ajivika sect up to 12" cen.A.D.

(i) Patafijala (TRSI): It is obviously the Yoga$astra expounded by the sage Pataiijali
(2" cen.B.C.). It is not surprising that we do not find this name in Anuyoga, since at the
time of Arya Raksita (2™ cen.A.D.). It might not have been gained popularity. But it is
surprising that Haribhadra (8™ cen.A.D.) omits this text, who himself has written the
treatises like Yogabindu and Yogasataka. Malayagiri takes notice of the text explicitly.
Instead of using the text-name like Yogasastra or Samadhisastra, he gives the full credit
to Patafijali as an expounder of the science, which was culminated into a philosophical
system at the time of Malayagiri.

(iii) Pusyadaivata (grwé?ﬂ): Except Ghasilalaji, nobody has thrown light on the San-
skrit rendering of the word, a text mentioned by Malayagiri. Ghasilalaji’s Sanskrit render-
ing in ‘Pusyadaivata’ but the Hindi translation is ‘Puspadaivata’ which seems improper
because the word ‘Puspa’ is always ‘Puppha’ in Amg. and JM., and never ‘Pussa’. It could
be a text devoted to a deity who nourishes (J9-9%3fd) the devotees by showering worldly
riches, when pdjas are offered along with religious chants. It is a mere guess made on the



ground that in the twelfth century, Bhakti cult of Bhagavatas was flourishing and gaining
popularity.

With this lengthy account of each and every text mentioned in Nandi, let us proceed
to the conclusive remarks.

CONCLUSIVE REMARKS:

* Mithyasruta-passage in Nandi is generally misunderstood and taken otherwise not only
in popular Jainism but also in the important texts like Gommatasara (Jivakanda).

* The list of around 25 texts is provided here through which we get a glimpse of a vast
‘knowledge-treasure’ available in the 5™ cen.A.D., no doubt a part of the curriculum
prevalent in the formal educational system of India.

* If we arrange the whole syllabus chronologically and add subjec twise classification
according to specialization, we find a systematic picture in the following manner -

1] Four Vedas with Brahmanas, Aranyakas and famous ancient Upanisadas.

2] The six auxiliary Sastras of which Siksa-Kalpa and Vyakarana are specifically men

tioned, by using the words @ISHg—HHTIT-IFROI.

3] The Upaveda of Atharvaveda viz. Ayurveda (SAT{TRd) is probably the previous version
of the present Caraka Sarhhita, ascribed to Drdhabala (3+H).

4] The Smrti texts probably of Manu and Yafavalkya if we take the word ‘SedT#id’ in that
sense.

5] The contemporary versions of the two famous epics, viz. Ramayana and Mahabharata,
particularly suggested by the word ‘9TE’.

6] Puranas, specially Bhagavatapurana as mentioned by Malayagiri.

71 72 Arts, the list starting with Lekha, Ganita, Nataka and ending with Sakunaruta-as
Malayagiri further explains.

8] Among the ‘Laukika Sastras’-Kautilya’s Arthasastra, Bharats’s Natya$astra, Vatsyayana’s
Kamasitra, Vyakarna of Munitraya and Patanjali’s Yogasastra are mentioned serially
by the Prakrit names Ifsgd, WEE!, Jffd, amROT and IRISTA.

9] Among the philosophical systems (Darsanas) - Vaisesika, Sarkya, Yoga, Buddha and
Lokayata (i.e. Carvaka) are mentioned. Special affinity to Samkyas is seen because
four Samkya-texts are mentioned viz. Kapiliya, Kanakasaptati, Sastitantra and Mathara.
Mathara is suggestive of both i.e. Samkya and Nyaya. ‘U’ is mentioned in some of
the mss. of Nandi which is of course Ajivika-trairasikas.

10] Wﬂﬁﬂﬁ—@?ﬂ?—w - these three texts are popular texts based on chants, beliefs
and rituals.

THE EXACT CONTRIBUTION OF DVG:

Though DVG has copied the list from Anuyogadvara of Arya Raksita, he extended it
a little and remarks authoritatively that ‘the same mithyasrutas become samyak-Srutas if
studied by a samyak-drstin. Nevertheless, this study leads to liberation, the ultimate goal
of a monk.’



Points to Ponder Over:

Besides DVG’s pan-Indian approach to knowledge, the present passage inspires the
scholars of Indology and Sanskrit to think over many important points. Researchers can
use this information to solve the below mentioned problems:

i) The oral and written forms of Ramayana and Mahabharata.

ii) The date-fixation of DarSanas and Puranas.

iii) Samkya intimacy of Jaina Tradition.

iv) Kautilya’s references in Jaina Literature through centuries.

v) Existence of Lokayata and Ajivika texts in 5" cen.A.D.

We can locate many such points if given deep thought to this passage in Nandi.

We can conclude that such a just and liberal attitude of DVG inspired many later
Jaina Acaryas to write epics, biographies, dramas, didactic narratives and Sastric litera-
ture dedicated to Ayurveda, Mathematics, Logic, Rhetorics, Metrics, Yoga and so on,
along with philosophical and spiritual subjects. The rationale provided by DVG tells us
that -

““A person having enlightened-world-view can attain spiritual progress through study-
ing even the so called heretical texts, provided he possesses a non-partial attitude and
power of discrimination.”
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